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this national downfall was partly made good, the people had to
suffer a new catastrophe under the Romans. The Jews were
dispersed over all countries, their language had already been
abandoned for Aramaic, and the upper classes had largely become
Hellenized.1 The first national disasters provoked the rise of
great religious and ethical preachers, the prophets, who felt
inspired by God to show the right way of life to their people.
Their teachings show different trends and phases which need not
be followed here in detail.2 The principal result was the emer-
gence of ethical monotheism, the gradual evolution of the idea
of a single, all-powerful and most just God who had chosen the
Jewish people for a great mission, provided they strictly obeyed
his commands. At first it was expected only that he would
restore their independence and make them a great people at the
expense of some neighbours, or even would give them the first
rank among nations. But this idea was then more and more
sublimated to ethical universalism.3 God was the spiritual father
of all mankind, which formed one great family. He has created
man in his own image, says Genesis, and the human soul is
of divine origin. The Jews, in particular, ought by a strictly
religious and moral life to give an example to all peoples; they
would then be redeemed by the miraculous advent of a Messiah,
and the whole of mankind would enjoy the blessings of peace,
brotherhood, righteousness and love.
Further features of the greatest importance for the growth of
modem civilization and nationality were the complete rejection
of all attempts to force or influence God by means of magic, the
condemnation of orgiastic rites, a tendency to belittle rites in
general,4 the exaltation of spiritual purity or holiness, the demand
for social justice and equality, the idea of the collective responsi-
bility of every individual for the whole community, together with
the idea of individual redemption. The precept of love of every
neighbour, including the alien, was emphasized, though segre-
gation from foreigners was also inculcated as a means for pre-
serving religious and moral purity. Philosophical speculation
about God and the Universe was disparaged. The national
1 It is significant that even Philo, the greatest representative of Judaism in the
Hellenistic world, in spite of his intense piety and patriotism, hardly read the Bible in
Hebrew.   Gf. S. W. Baron, Social and Religious History of the Jews, 1937, i, p. 145.
2 A masterly sociological analysis of Jewish religious development is given by
Max Weber, Gesammelte Aufsa'tze zur Religionssoziologie, 1923, vol. iii
8 Cf, Norman Bentwich, The Religious Foundations of Internationalism, 1933 ; Israel
Zangwill, Chosen Peoples: The Hebraic Ideal versus the Teutonic, 1918.
,   4 The sacrifices, too, more and more assumed a symbolic and spiritual significance,
and at last disappeared.   Cf. W. Robertson Smith, The Old Testament in the Jewish'
Cfuir<;h> 192$, p. 378, and Baron, i, pp. 100, 297